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Fig. 12. Gerasa, general view of the cella
of the Temple of Artemis, facing east (af-
ter Parapetti 2002: Fig. 45).

Fig. 13. Gerasa, group of columns with Corinthian capitals in the portico of the Temple
of Artemis (photo A. Ovadiah).
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were constructed along a single axis with the sacred precinct. This forms a sym-
metrical axis that clearly defines the architectural conception of the complex. A
wide staircase leads from the forecourt through a walled portico (stoa) with three
openings, to the inner court (temenos) surrounded by colonnades, in the centre
of which was the temple. The Temple of Artemis was situated on a podium (22
x 40 m) and is of the peripteros hexastylos type, with eleven columns along each
side and six columns at its front. The temple consists of an outer hall (pronaos)
and a naos (cella), and contains an arched niche where the cult statue of the
goddess would have been displayed. The Temple of Artemis at Gerasa, with its
various architectural components, was a monumental building achievement
clearly emphasizing the veneration for the goddess and her cult.

The temenos with its various components is distinctive for its symmetry,
characteristic of Roman architecture, and indicates architectural planning that
would have enabled large numbers of people to participate in processions exalt-
ing the cult of Artemis in the city.23 It can be assumed that followers of the cult
would have made supplications to the goddess in order to improve their fortune,

23 Kraeling 1938: 125-138; Browning 1982: Map 3, Figs. 92-93, 96-98; Segal 1997: 120-
125; Parapetti 2002: 23-35; Lichtenberger 2008: PI. LI.
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since they believed in her importance, strength and ability to control supernat-
ural powers, as well as to deliver oracles.

Thus, Artemis’ cult at Gerasa became a powerful institution in the life of the
city, having considerable influence on daily urban life, most apparent in the
administration of the temple itself. It seems reasonable to consider that during
the Roman period, Artemis’ cult was practiced at Gerasa similarly to its practice
at Ephesos. According to literary sources, the Temple of Artemis at Ephesos
provided asylum for suppliants (ixétid0eg).24 Moreover, the temple precinct
served as a financial institution where many gifts and a great deal of wealth
accumulated, enhancing the economic and religious status of the temple. It can
therefore be surmised that the daily life in the city was dominated by the finan-
cial power of the temple priests. The above-mentioned historical evidence indi-
cates that the cult of Artemis did indeed control civic life, far beyond the reli-
gious sphere, and references to it as patria (homeland) certainly reflect the
status of the goddess’ cult. It should be noted that during the Festival of Arte-
misia at Ephesos, held during March-April 25 the religious procession wended
its way from the femenos to the city, as far as the theatre, and from there back
to the temple.26 The religious procession at Ephesos may have been used as
model for the one that took place along the via sacra at Gerasa.

Sculptural Evidence

The popularity of Artemis’ cult in the Decapolis, as revealed by the architec-
tural 27 epigraphic and numismatic evidence,?8 is reinforced by the sculptural
evidence, particularly from finds at two of the Decapolis cities: Gadara and
Abila. Indeed, archaeological excavations carried out at Gadara in 1987 by the
German Protestant Institute of Archaeology revealed a large number of frag-
ments of statues near the city nymphaion. One statue of the goddess depicts her
in the Ephesian Artemis type (Fig. 15). The marble statue was revealed without
head, armless and lacking its base (preserved to a height of about 1.20 m). The

24 Pausanias, VILii.7: ai 8¢ a0 Ogouddovtog yuvaires E6voav pev zai tote i) Edeoiq
0e®, ... nol Nviza Hoaxléo Epuyov, ai 8¢ xal Alovvoov Ta £t dyoudTeQa., iéTidEg
évtavOa éABovoou (It is a fact that the women from the Thermodon, ... sacrificed to the Ephesian
goddess both on this occasion and when they had fled from Heracles; some of them earlier still,
when they had fled from Dionysus, having come to the sanctuary as suppliants).

25 Strelan 1996: 57-58.

26 Pliny (XXX V.xxxvi.93) mentions an artist who painted a Procession of Magabyzus, the
priest of Artemis of Ephesos. According to Sokolowski (1965: 429), “Some sources do indeed
mention a group of Ephesian priests and priestesses who on certain occasions brought dresses in
procession to Artemis. The dispatch of cloaks to Sardis seem to have had the same intention,
namely to provide Artemis with new clothes.”

27 See above, Artemis — Architectural Evidence.

28 See below, Artemis — Additional Evidence.
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Fig. 15. Gadara, statue of the Ephesian Fig. 16. Abila, statue of Huntress Artemis
Artemis (after Weber 2002: P1. 37 [A]). (after Weber 2002: P1. 99 [A]).

front of the statue is divided into two sections: the upper section is carved with
a large number of breasts clustered together; the lower section is clothed in an
ependytes (€mevOUTNG) with various zoomorphic designs carved in rectangles.
On the whole, the carving is unskilled and lacks refinement and detail 2% It con-
trasts with another marble statue of the Ephesian Artemis, also headless and
armless, found north of the Roman theatre at Caesarea Maritima, dated to the
3rd century CE (currently on display in the Israel Museum, Jerusalem). Al-
though the latter appears with a similar division between the lower and upper
parts, with a multi-breasted chest and its lower part divided into squares, this
statue is skillfully carved and shows a greater awareness of the natural propor-
tions of the body.3° The Ephesian Artemis revealed at Gadara can be interpreted
as an imitation of the statue from Ephesos, but of poorer artistic quality. The
statue at Gadara indicates the existence of the goddess’ cult in this city, but it is
unclear whether a temple dedicated to the goddess was constructed there that
would have housed the cult statue. On the other hand, the image of Artemis

29 Weber 2002: P1. 37(A).
30 Frova 1962: 305-313; Fleischer 1973: 6, 69-70, 90, Taf. 7-9.
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appears on coins from Gerasa,3! as well as on coins from the cities of Gaza and
Rafiah 32 Acco/Ptolemais33 and Shechem/Neapolis.34 These examples leave no
doubt as to the existence of an Artemis cult at Gadara, whether the city had a
temple dedicated to her there or not.

Alife-sized marble statue (ca. 1.64 m high) uncovered at Abila, near the remains
of the Christian basilica in Area A, was identified as a statue of the Greek goddess
Artemis. Unlike the Gadara Artemis, which belongs to the Ephesian type, the Abi-
la statue, of the Diana Sevilla-Palatine type, represents the Classical statue of Arte-
mis the Huntress (Fig. 16). The goddess appears with her familiar attributes: a
quiver of arrows slung across her back and her sacred animal, the deer. The image
has no head or arms and one leg is missing. The torso is dressed in a chiton girded
high under the breast, with an apoptygma (édmdmruyna) below the waist. The leg has
survived and the foot is shod in an elaborate sandal. All these features indicate that
the goddess is depicted as a huntress.35 The statue of Artemis from Abila appears to
be a Roman copy (2nd-3rd century CE of a Greek original (Late Hellenistic period).
The statue reinforces the argument that Artemis’ cult existed in the city, as it did
elsewhere throughout the Decapolis. Another statue of the goddess, headless, with-
out arms and left leg, and of a similar huntress type, was found at Paneas/Banias.36

Additional Evidence

Apart from the architectural and sculptural evidence, epigraphic and numismatic
data also exist, particularly at Gerasa (as well as in one case in Dion [see below, n.
38]), adding further important substantial evidence of the cult of the goddess and her
veneration. The inscriptions revealed at Gerasa show that the goddess had various
epithets: Thea Patroa Artemis (BEA TTATPOA APTEMIX) 37 Artemis Kyria
(APTEMIZ KYPIA) 38 Thea Artemis (OEA APTEMIX) 3 Kyria Ourania Arte-
mis (KYPIA OYPANIA APTEMIX)% and Thea Laka(-?) Epekoa Artemis (God-

31 See below, nn. 41-42.

32 Meshorer 1985: 29-30 (Nos. 56, 60, 62), 32 (No. 72); Ovadiah and Mucznik 2009: 36-37,
nn. 21,26-28, Figs. 58-59,410-411.

33 Meshorer 1985: 15 (No. 14); Ovadiah and Mucznik 2009: 36, nn. 20, 22, 25, Fig. 57.

34 Meshorer 1985: 49 (No. 132); Mare 1997: 278; Ovadiah and Mucznik 2009: 36-37,
nn. 23, 39, Fig. 56.

35 Mare et alii 1995: 71-72; Mare 1996: 261; Mare 1997: 277-281; Mare 2002: 47 (Abb. 63),
49-50; Weber 2002: P1. 99 (A, C); Lichtenberger 2003: 75-76.

36 See Ovadiah and Mucznik 2009: 35, Fig. 55.

37 Welles 1938: 388-389 (No. 27); see also Lichtenberger 2003: 286-287.

38 Welles 1938: 389-390 (Nos. 27-28); Gatier 1985: 310-312 (No. 3). It should be noted that
an inscribed altar dedicated to Artemis Kyria, from Antoninus Pius’ reign, was found in Dion (see
Lichtenberger 2003: 286-287).

39 Welles 1938: 391, No. 32; see also Lichtenberger 2003: 286-287.

40 Gatier 1988: 151-154 (No. 5); see also Lichtenberger 2003: 286-287; for the full Greek
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dess Lakal[-?] Artemis who listens to prayers).#! On some coins issued in Gerasa
during the reigns of Hadrian, Marcus Aurelius, Lucius Verus, Commodus, Septimius
Severus and Caracalla, the image of Artemis is depicted with the inscription Artemis
Tyche Gerason (APTEMIZ TYXH 'EPAXQN), namely “Artemis, the Tyche of
the citizens of Gerasa.”#2 According to this inscription, Artemis is identified with
Tyche wearing a mural crown (corona muralis) or turreted crown.43 Beyond her
religious and cultic significance, therefore, Artemis thereby not only answers spiri-
tual and religious needs, but as patroness of the city is responsible for the safety and
welfare of its citizens and commands considerable power. Only at Gerasa was Arte-
mis the Huntress identified with the Tyche of the city, indicating her dualistic role.
There is no evidence that Artemis was identified with the City Goddess (Tyche) in
other cities of Asia Minor and Syria, and thus the case of Gerasa is unique.# In ad-
dition, Artemis is depicted on civic coinage of different denominations and types.4>

Kok

Some scholars presume that the presence of Zeus and Artemis at Gerasa
stemmed from two different ethnic groups#6 or possibly two religious streams.

The monumental Temple of Artemis at Gerasa clearly shows the importance
attributed to the cult by the inhabitants of the city and the region. Sculptural
evidence demonstrates the presence of Artemis’ cult in two other cities of the
Decapolis (Gadara and Abila), adding to the artistic-visual-aesthetic aspect of
her cult in these cities.#7 The sculptures represent different artistic concepts,
showing the same goddess in different types. The distribution of the Artemis
cult among more than one sector of society in the urban context may indicate
that the goddess was accorded an important status. The epigraphic evidence at
Gerasa, where many inscriptions were dedicated to Artemis, with various epi-
thets (see above), expressed the integration of the goddess’ cult in the region,
beyond the narrow religious connotation. It can be surmised that the cult was
involved in the structure of urban life in these cities.

The numismatic evidence from Gerasa shows that the goddess appears to
have been accorded a significance beyond her religious and cultic role. Partic-

inscription dedicated to Artemis and Apollo, mentioning Kyria Ourania (The Heavenly Lady)
Artemis, see above, n. 12.

41 See Lichtenberger 2003: 287.

42 Spijkerman 1978: 157-165, Nos. 4-8, 13-15, 18-20, 24-28; Meshorer 1985: 94 (Nos. 252,
254); Lichtenberger 2003: 196; Lichtenberger 2008: 139-143, Pls. LIII-LIV.

43 Spijkerman 1978: 160-163, Nos. 9-12, 16-17,21-22; Meshorer 1985: 94 (Nos. 253, 255).

44 McCown 1933: 131.

45 Cf. Lichtenberger 2008: 138, Pls. LII, LV.

46 Cf. Parapetti 2002: 24.

47 See above, Artemis — Sculptural Evidence.
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ularly in view of the appearance of Artemis as Tyche on coins of the citys (see
above), it is quite probable that she was held responsible for the city’s safety and
the welfare of its citizens, as well as having a religious role.

The architectural, sculptural, epigraphic and numismatic evidence from the
above-mentioned cities of the Decapolis underlines the esteem and honour ac-
corded to the goddess and her cult.

Asher Ovadiah and Sonia Mucznik
Tel Aviv University
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